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Abstract

This research was motivated by the researcher's great curiosity about the Muslim community's
respect for Ahl Al Bayt or descendants of the Prophet Muhammad SAW. Apart from that,
researchers also want to study the glory of Ahl Al-Bayt contained in the Koran. The focus
studied in this research is who is included in Ahl Al-Bayt and how is Quraish Shihab's
perspective in Tafsir Al-Misbah related to Ahl Al-Bayt. This study using the Library Research
approach or literature research and the data sources used are the Book of Tafsir AL-Misbah and
relevant literature and informants from the descendants of the Prophet Muhammad SAW in
Indonesia. The data collection methods used are interviews and documentation. The data
analysis techniques used are data reduction techniques, data presentation and drawing
conclusions/data verification. While to check the validity of the data the researcher uses source
triangulation, method triangulation, and time triangulation. Based on the research results, it
can be concluded that those included in the ahl al-Bayt are the descendants of Rasulullah SAW,
his wives, and all Muslims and Muslim women from the descendants of 'Abdul Muththalib,
namely Bani Hayim. Therefore, Ahl Al-Bayt includes the families of Ali bin Abi Thalib, Hasan
and Husein, the Ja'far family'far bin Abi Thalib, family'Aqil bin Abi Thalib, and family'Abbas bin
'Abdul Muttalib. Homage to Ahl Al-Bayt is an obligation for Muslims to do because of respect
for Ahl Al-Bayt is the same as respecting the Prophet Muhammad SAW, even more so
respecting Ahl Al-Bayt, of course, as someone who claims to be a follower of the Prophet, it is
appropriate and fitting to respect the Prophet, which includes respecting the Prophet is
respecting his family and all his dzuriyyah. A form of respect for Ahl Al-Bayt by glorifying them,
trying to help them with their affairs when needed, loving their hearts and their words.
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Abstrak

Penelitian ini dilatarbelakangi oleh rasa ingin tahu peneliti yang cukup besar terhadap
penghormatan masyarakat muslim kepada Ahl Al Bayt atau keturunan Nabi Muhammad SAW.
Selain itu, peneliti juga hendak mengkaji kemuliaan Ahl Al-Bayt yang terdapat pada Al-Quran.
Adapun fokus yang dikaji dalam penelitian ini adalah siapa saja yang termasuk Ahl Al-Bayt dan
bagaimana perspektif Quraish Shihab dalam Tafsir Al-Misbah terkait dengan Ahl Al-Bayt.
Penelitian ini menggunakan pendekatan Library Research atau penelitian kepustakaan dan
sumber data yang digunakan adalah Kitab Tafsir AL-Misbah dan literatur yang relevan serta
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informan dari keturunan Nabi Muhammad SAW di Indonesia. Metode pengumpulan data yang
digunakan ialah wawancara dan dokumentasi. Adapun teknik analisis data yang digunakan
adalah teknik reduksi data, penyajian data dan penarikan kesimpulan/verifikasi data.
Sedangkan untuk pengecekkan keabsahan data peneliti menggunakan triangulasi sumber,
triangulasi metode,dan triangulasi waktu. Berdasarkan hasil penelitian maka dapat ditarik
kesimpulan bahwa yang termasuk ahl al-Bayt ialah keturunan Rasulullah SAW para istri beliau,
dan semua muslim serta muslimah dari keturunan ‘Abdul Muththalib yakni Bani Hayim. Oleh
karena itu, Ahl Al-Bayt mencakup keluarga Ali bin Abi Thalib, Hasan dan Husein, keluarga
Ja'far bin Abi Thalib, keluarga ‘Aqil bin Abi Thalib, dan keluarga ‘Abbas bin ‘Abdul Muthalib.
Penghormatan kepada Ahl Al-Bayt merupakan keharusan yang dilakukan bagi umat Islam
dikarenakan menghormati Ahl Al-Bayt sama seperti menghormati Nabi Muhammad SAW.,
Terlebih lagi menghormati Ahl Al-Bayt, tentu sebagai seseorang yang mengaku umat Nabi
sudah sepantasnya dan sepatutnya menghormati Nabi, yang termasuk menghormati Nabi
adalah menghormati keluarganya dan seluruh dzuriyyahnya. Bentuk penghormatan kepada
Ahl Al-Bayt dengan cara memuliakannya, berusaha membantu urusan-urusannya pada waktu
yang diperlukan, mencintai hati dan lisan mereka.

Kata Kunci: Penghormatan, Ahl Al Bayt, Quraish Shihab, Tafsir Al-Misbah

INTRODUCTION

The Quran as a holy book believed to be true by Muslims, was first revealed in
Mecca on the 17th of Ramadan. The Quran contains teachings of faith, legal and moral
guidance for all mankind. The holy book of the Quran was revealed as a guide and way
of life for mankind, so the contents of the Quran are partly a response to the social and
cultural conditions that surrounded society when the Quran was revealed. Therefore,
experts say that the Quran was not revealed in a cultural vacuum, or in other words it
can be stated that every time the verses of the Quran were revealed, of course they had
reasons and historical background.*

The Qur'an is also an eternal miracle of the Prophet SAW, where the more
advanced civilization and science become, the more visible the validity of its miracles.
Allah SWT revealed it to the Prophet Muhammad SAW to be a guide for mankind to
avoid the shackles of darkness and ignorance. The Prophet himself recommended to his
friends that if they made a mistake in understanding the Qur'an, of course the reference
to answer this problem was the Prophet Muhammad SAW.? The messages of the
previous prophets were only for their people at that time, while the Prophet
Muhammad SAW was sent to the whole world. As in the hadith the Prophet
Muhammad SAW said:

* Muhammad Alifuddin, “Asbabun Nuzul dan Urgensinya dalam Memahami Makna
Qur'an”,Shautut Tarbiyah, Vol. 18, No. 1, 2012, him. 117.

> Manna Khallil al-Qathan, Mabahaits Fi 'Ulum al-Qur‘an, Terjemahan (Kairo: Maktabah
Wahbah), him. 3.
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Meaning: Every prophet was sent to his people specifically, while | (Muhammad) was sent
to all mankind.3

On this basis, the position of the Prophet Muhammad SAW among the previous
prophets is very special in the sight of Allah SWT, in fact anyone who discredits, ridicules
and hates him will suffer punishment from Him. This is proven by his words in QSal-
Bagarah verse 104:

R R RPOC R TR RN ENRBRN [ 1
Meaning: O you who believe, do not say "Ra‘ina”, but say, "Unzhurna” and listen! For the
disbelievers the torment is very painful

Therefore, of course as the people of the prophet Muhammad SAW, respecting
and glorifying him is a recommended sunnah. Respecting the prophet means respecting
his family and descendants as well, as can be seen from the phenomenon of some
Indonesian Muslim communities greatly respecting and glorifying the Habibs.>

Their belief is that Habibs are considered to be the guardians of sacred
knowledge, because their lineage can be traced directly from the Prophet Muhammad.
Among Indonesian Arabs, the title Habib is specifically associated with the lineage of
the Prophet Muhammad through Fatimah az-Zahra and Ali bin Abi Talib, who had
descendants Hasan, Husein, and Zainab.®

Most of the Habibs who arrived in Indonesia are thought to be from the lineage
of Husain bin Ali bin Abi Talib. It is estimated that there are around 1.2 million
individuals still living in Indonesia who have the right to hold the title of Habib. All of
these Habibs have ancestors who came from Yemen, especially in the Hadhramaut
region. Their genealogical records are specifically documented by the Ar-Rabithah
organization. According to their records, around 20 million people in the world have the
right to hold the title of Habib, called muhibbin, from 114 clans. It is important to note
that only male descendants have the right to hold the title of Habib.”

31bid, p. 13.
* Departemen Agama RI, Al-Qurian dan Terjemahnya, (Bandung: Jabal Raudlotul Jannnah,
2010), him 2g.
5 Abu Yazid Adnan Quthny dan Ahmad Muzakki, *Urgensi Nasab dalam Islam dan Silsilah Nasab
Habaib di Indonesia” Asy-Syari‘ah: Jurnal Hukum Islam, Vol. 7, No. 2, 2021, him. 135
® Habib Naufal bin Muhammad, Secangkir Hikmah, (Jakarta: Nura Book, 2005), him. 27
7 Departemen Agama RI, Al-Quran dan Terjemahnya, (Bandung : Jabal Raudlotul Jannnah,
2010), him 672.
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The respect given by the Indonesian people to the Habibs does not only come
from culture or tradition alone, but is also based on several propositions in the Koran
and hadith which command respect for the descendants of the Prophet Muhammad.
The existence of this religious basis strengthens the community's religious beliefs and
practices in giving appreciation to Habibs. The first argument is in the Qur'an, Surah Al-
Ahzab verse 33, which reads:

il $57kads il AT sl 85 S ) 401 23 )
It means:Indeed, Allah intends to remove sin from you, OAhl Al-Bayt and clean you up as
clean as possible.® Then in QS ash-Shura verse 23 which reads:

55 534l Shl s 4555 Aas Ja s s nall @ 33500 I e e (&Y
Meaning: | do not ask you for any reward for my call except love in the family." And
whoever does good, We will add goodness to him. Indeed, Allah is most merciful and most
grateful.®

In general, in our country, Ahl al-BaytRasulullah saw, including his descendants,
was given the name "Sayyid" for men and "Sayyidah" for women, especially those from
the descendants of Sayidina Hasan ra. Meanwhile, for the descendants of Sayidina
Husein ra, they are usually given the name "Syarif" for men and "Syarifah" for women.
These names reflect the status of the Prophet Muhammad's descendants and
differentiate between the descendants of Sayidina Hasan and Sayidina Husein. The
actual meaning of sayyid is a leader from the word saada yasu'udu which means to head
or know, while sharif means a noble person from the word neurologist-yasrufu which
means noble.*°

In the hadith explained below, there is a recommendation to give respect to
certain groups. However, this does not mean that we do not need to respect other
groups. Respect for every individual, regardless of who the human being is, remains an
obligation and there should be no discrimination or difference, either in the way of
interacting, meeting, dealing with, or other aspects. If among the groups there are
those who ask for special treatment over other groups, this cannot be justified. Because,
in the eyes of Allah SWT, a person's superiority lies in the level of his piety to Him.

Meanwhile, in the hadith, several arguments are explained which show that it is
necessary to glorify the descendants of the prophet who are referred to asAhl Al-Bayt as
in the following hadith:

O a3 G Llaidl 5h a3 055 EAS (6801 (a5l ik b Hal Wils

8 Departemen Agama R, Al-Quran dan Terjemahnya, (Bandung : Jabal Raudlotul Jannnah,
2010), him 672.

Slbid, p. 787.

** Habib Naufal bin Muhammad, Secangkir Hikmah, (Jakarta: Nura Book, 2005), him, 30.
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Meaning: Has told us Nahsr bin Abdurrahman Al Kuffi has told us Zaid bin Al Hasan, he is
an Anmath from Ja'far bin Muhammad from his father from Jabir bin Abdullah he said; |
saw Rasulullah sallallaahu 'alaihi wasallam on his pilgrimage at 'Arafat, while he was
preaching on his camel - Al Qahwa - and | heard him say: Has told us Aswad bin 'Amir said;
has informed us of Abu Isma'il - namely Isma'il bin Abu Ishaq Al Mula'idari 'Athiyyah from
Abu Sa'id he said; Rasulullah shallallahu 'alaihi wasallam said: "I leave you two very heavy
things, one of which is greater than the other; the Book of Allah, the rope that stretches
from the sky to the earth, and the descendants of my bayt experts, the two of them will not
be separated until they arrive at my lake.*

Then in the Qur'an Surah Al-Maidah verse 5 it is stated that:
shiat oad Bas ALl (83 S5 (gai pSile Bkl 1K 180 da&T a3l
fiz5 5348 2 (5 Y Caslaia 5iE Harka 3
Meaning: On this day | have perfected your religion for you, and | have fulfilled My
blessings on you, and | have approved Islam as a religion for you. So whoever is forced by

hunger to commit a sin, verily Allah is most forgiving and most merciful.*?

This verse is separate from the previous verse which discusses the appointment
of 'Ali Ibn Abi Talib as the imam after the death of the Messenger of Allah (saw). The
term "Al-YaOm" in this context refers to the day of the defeat of the unbelievers and the
perfection of Islam.*3The dissatisfaction of the unbelievers was caused by the perfection
of the Islamic religion after the final revelation came down and the appointment of Al
ibn Abi Talib as the imam who would continue the task of the apostle until the future.
Therefore, in the context of this verse, the perfection of blessings refers to
leadershipAhl Al-Bayt The prophet in question.*

As for the books of interpretation that are widely used as reference materials in
finding answers to each problem, the researcher chose the al-Misbah interpretation as

* Hadits Tirmidzi Nomor 3718

*> Departemen Agama RI, Al-Qur‘an dan Terjemahnya, (Bandung : Jabal Raudlotul Jannnah,
2010), him. 157.

13 Zuhdi, Muhammad, Marja’iyah Syi‘ah Imamamiyah, (Jakarta: Gradasi Print, 2017), him. 41

*|bid, p. 42
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the main reference in this study. This is because the author of the interpretation is a
descendant of the Prophet Muhammad SAW, and the al-Misbah interpretation also has
a character of adabi wal ijtima'i which is able to provide answers to the habits of
Indonesian society in respecting the descendants of the Prophet Muhammad SAW.
From the various arguments above, the researcher is interested in studying "Respect for
the Prophet's Family and Descendants in the Al-Misbah Interpretation".

METHODOLOGY

In this study, the researcher used a qualitative research method, qualitative is a
research method that is intended to describe and analyze phenomena, events, social
activities, as well as attitudes, beliefs, perceptions of people's thoughts both individually
and in groups.**The type of research is documentary and the object of this research is
library research, namely research where the data comes from written materials in the
form of books, magazines, journals, documents, articles, and data from the internet
that the author considers relevant to the main points of the research discussion and
these materials are related to the science of the Qur'an and its interpretation.*® Because
this research is a type of library research, the data collection technique used in this study
is through documentation, namely collecting data and reading materials related to the
research. In this study, to analyze the results of this study using a descriptive-analytical
method, namely through the collection of various data from interpretations and
writings of scholars, then examined and analyzed and become a conclusion from the
results of the study.

RESULTS AND DISCUSSION

Respect for the family of the Prophet Muhammad SAW in the interpretation of
Al-Mishbah.In the Koran it is stated that there are two verses which mentionAhl Al-Bayt
namely in Surah Al-Ahzab verse 33 and Surah Hud verse 73. In Surah Al-Ahzab verse 33.

Al 264 W3hals s Al (bl 38301 Gl BsLiall (48T J5¥1 adlalidl 256 5356 Y5 503 (3 (83

o ad5gdads il (Al il i cald)

Meaning: And you should remain in your houses and do not decorate and act like the

ignorant people of the past and pray, pay zakat and obey Allah and His Messenger. Indeed,

Allah intends to remove sin from you, OAhl Al-Bayt and cleanse you as thoroughly as
possible.*’

*s Nana Syaodih Sukmadinata, Metode Penelitian Pendidikan, (Bandung: PT Remaja Rosdakarya,
2016), him. 60.

*® Nasrudin Baidan Dan Erwati Aziz, Metodelogi Khusus Penelitian Tafsir, ( Yogyakarta : pustaka
pelajar, 2019), him. 28

7 Departemen Agama RI, Al-Qur‘an dan Terjemahnya, him.420
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Then in Surah Hud which reads:
) Sl Oa1 a&le 2K 55 0 al s A LAl Be (asdl 156

Meaning: The angels said, "Are you surprised about Allah's decree? (It is) Allah's mercy and
His blessings, poured out on you, OAhl Al-Bayt! Indeed, Allah is Most Praiseworthy, Most
Glorious.*®

The Prophet Muhammad, peace be upon him, said that his family were people
who were considered holy. The holiness of the family of the Prophet Muhammad orAhl
Al-Bayt which consists of the Habaib and the Syarifah lies in the way they treatAhl Al-
Bayt which is not the same as humans in general, namely being free from impurities in
the form of real orimaginary things.*®

According to Quraish Shihab in his interpretation, in this verse it is explained that
when hearing the words of the wife of Prophet Ibrahim (AS), the angels refuted her
astonishment. They, namely the angels, said: "Are you, O Sarah, the wife of Ibrahim,
surprised about the decree of Allah the Almighty and has all the attributes of
perfection? This is not something impossible for Allah SWT, and it is not natural for you
to be surprised. Isn't it true that so far there has been no small amount of evidence of
His power that you and your family have seen and experienced for yourself? The
children and grandchildren that you will obtain are part of the grace of Allah the
Almighty and His blessings, namely the virtues that continue to grow and develop that
are poured out upon you, OAhl Al-Bayt! Do not be surprised or doubtful about this,
especially since Allah is Most Praiseworthy in all His deeds and Most Generous.>°.

Based on Quraish Shihab's perspective in Tafsir Al-Misbah, that respect forAhl Al-
Bayt It is a must for Muslims to do this because they respectAhl Al-Bayt just like
respecting the Prophet Muhammad SAW.>*

Respecting the Prophet Muhammad as the bearer of the Islamic da'wah involves
respecting his entire family as a commendable figure. That is why in a hadith writing,
several prayers are often included after mentioning the Prophet's family and relatives,
such as ummi al-mu'minin, sayyid, al-batdl, karramallahu wajha, and many more. This is

* M. Quraish Shihab, Tafsir Al-Misbah : Pesan, Kesan dan Keserasian Al-Qur’an Jilid 06 (Jakarta:

Lentera Hati, cet. 1, 2002), him. 296

*9 Ali Musri Semjan Putra, “Kemuliaan Ahlul Baitperspektif Ahlussunnah”, Al-Majaalis: Jurnal
Dirosat Islamiyah, Vol. 3 No. 1, 2015, him. 219

2° M. Quraish Shihab, Tafsir Al-Misbah : Pesan, Kesan..., him. 298

2t Safira Malia hayati, “The Interpretation of Ahlul Bait on Tafsir al-Misbah: The Julia Kristeva
Intertextuality Perspectives”, Mashdar : Jurnal Studi Al-Quran dan Hadis, Vol.4 No.2 (2022), him. 266.
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proof that the Prophet's family and relatives have a noble degree and position in the
history of Islamic civilization and development.2?

HonorAhl Al-Bayt is a religious recommendation. In a spiritual context, a student
is expected to respect the teacher, including respecting his family and relatives. Even
more than that, respecting pets can also be considered a form of respect that is beyond
reason.>3Moreover, respecting the ahl al-bayt, of course as someone who claims to be
the Prophet's people, it is proper and appropriate to respect the Prophet, which includes
respecting the Prophet is respecting his family and all his dzuriyyah, this was then
immortalized by Shaykh Al-Jalil 'Abdurrahman Al-Diba'i who stated that ahlul baiti al-
Mushthafa al-thuhuri hum amanu al-ardi faddakiri, syubbihu bi anjumi al-zuhuri mitsla
ma gad ja'a fi sunani (Ahl Al-Bayt are holy figures, they are all like protectors of security
for every inhabitant of the earth, their likeness is like the sparkling bright stars, like the
sincerity of the coming of the Prophet's teachings).**

Forms of Respect for the family of the Prophet Muhammad SAW.Respect or
respect is respecting other people by acting kindly and politely. Respect is also a virtue
that underlies the karmic system.*The essence of respect is to show how serious and
solemn our attitude is to others and ourselves. Respect is usually shown with politeness
and also reciprocating with kindness, either in the form of attitude or giving. While
respect also usually means being tolerant, open, and accepting of differences while
respecting the autonomy of others.2®

The Koran has declared glory toAhl Al-Bayt, and various scholars of
interpretation and hadith have also expressed this. Therefore, there is no difference of
opinion with the scholars who are recognized as the heirs of the Prophet, which can be
seen from their statements, attitudes, and comments regarding the family of the
Prophet Muhammad SAW. Several comments and attitudes from several scholars of
interpretation and hadith whose knowledge is recognized, convey general views
regardingAhl Al-Bayt, and there are also those who express their views specifically
regardingAhl Al-Bayt.

The tradition of honoring the Prophet has existed since the seventh century.
Honoring the Prophet Muhammad SAW as the bearer of the Islamic missionary cause
his family to also be honored as a commendable figure. Therefore, in the writing of
hadith, several prayers are often included after mentioning the Prophet's family and

2|bid, p. 270

3 A. M. S. Putra, Kemuliaan Ahlul Bait Perspektif Ahlussunnah. Al-Majaalis : Jurnal Dirasat
Islamiyah, Vol. 3, No. 1, 2015, him. 219

>4 A.'Abdurrahman al- Diba'i, Maulid al-Diba’i. (Martapura: Pustaka Hidayah, 2007) him. 53

25 Zubaedi, Desain Pendidikan Karakter, (Jakarta: Kencana Prenada Media, 2011), him. 164

26 Hilda Ainissyifa, “Pendidikan Karakter dalam Perspektif Pendidikan Islam”, Jurnal Pendidikan
Universitas Garut, Vol. 08; No. 01, 2014, him. 6
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relatives, such as ummi al-mu'minin, sayyid, al-batul, karramallahu wajha, and many
more. This fact is proof that the Prophet's family and relatives have a high position and
standing in the history of civilization and the development of Islam.

According to Lickona, respect means an appreciation shown to an individual or to
something else outside. So that an important component contained in this respect is an
attitude of respect for others and the surrounding environment, and of course an
attitude of respect cannot be separated from oneself. The respect that a person has in
Lickona's view can be seen from the respect given to something that is owned, where
when a person has respect, he will feel that whatever is there is a part of himself.

This is also no exception to the respect for an authority, where when someone
has an understanding of the image of good legitimacy of authority as a concern for
others, he will realize that without the party who has the authority he will not be able to
live a safe state, social or family life. On the other hand, when someone does not have
respect for an authority that is enforced, the greatest possibility is that the life system
will not be able to run well and cause a lot of harm to others.?”

Respect for others is our treatment of others without considering the negative
side because in essence all humans have the same position. Appreciation and respect
for others are implications of treating oneself, Respect for others shows a humanistic
attitude towards others and views them as individuals who have positive aspects.?®

The forms of respect for the family of the Prophet Muhammad SAW include:

1. Honoring his family, such as kissing their hands, not cheating, not lying, not
insulting, and also not getting angry.

2. Fulfilling his needs, namely when one of the descendants of the Prophet
Muhammad SAW, needs something and then we are asked, then we should fulfill
that need as long as it is good.

3. Trying to help with his affairs, like all matters of the descendants of the Prophet
Muhammad SAW, we try to help if necessary

4. Loving the descendants of the Prophet Muhammad SAW, by glorifying and
loving his descendants.?®
In Indonesia, the family and descendants of the Prophet Muhammad SAW are

called Habib and Syarifah. The emergence of the term Habib in Indonesia itself is

7 Thomas Lickona, Educating For Character: Mendidik untuk Membentuk Karakter, Ed. 2, terj.
Juma Abdu Wamaungo (Jakarta: Bumi Aksara, 2013), him. 15

28 Fathurrahman, “Hakikat Nilai Hormat dan Tanggung Jawab Thomas Lickona dalam Perspektif
Islam (Sebuah Pendekatan Integratifintorkonektif)”, Al-Tarbawi Al-Haditsah: Jurnal Pendidikan Islam,
Vol. 5, No. 2 Desember 2020, him. 185

> Noor Annisa Fitriani, dkk., “Takhrij Hadis Penghormatan Kepada Nabi Muhammad dan
Pemaknaannya dari Perspektif Sosiologi”, Al Qalam: Jurnal llmiah Keagamaan dan Kemasyarakatan,
Vol. 17, No. 3, 2023, him. 2082
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estimated to be around the beginning of the 1gth century AD. The term Habib is a term
that we often hear to refer to people who have direct lineage (lineage) with the Prophet
Muhammad SAW. Habib is a group that is said to have a family relationship with the
Prophet. Indonesian society gives the title or term habib (beloved) because they want to
respect and appreciate them as descendants of the Prophet Muhammad SAW. As
conveyed by Novel, as a form of respect for the Prophet Muhammad SAW, the Islamic
world also gives special terms and titles to the children and grandchildren of
Muhammad.3°

In addition, in our belief of Ahlussunnah wal Jama'ah (Aswaja), loving the family
and companions of the Prophet SAW, as well as giving special respect to them, is a
must.

This is based on several verses of the Koran and Hadith of the Prophet
Muhammad SAW. A form of respect for the Prophet's family or Ahl Al-Bayt is a
necessity that must be done, as explained above, is the reason why we refer to always
honoring them in a special way, because in any case in the bodyAhl Al-Bayt there is the
blood of Allah's lover, namely the Prophet Muhammad SAW. The ways that are carried
out in the form of respect for his descendants are to believe that the blood of the
Prophet Muhammad SAW is in his body, to believe that they are the grandchildren of
the Prophet Muhammad SAW.

1. Kissing the Hand
The term kissing hands in Arabic has two meanings, namely
etymologically and termiologically. Etymologically, to kiss (al-Qublah), is to kiss

(al-Latsmah). The plural or plural form is at-tagbil and the verb is qobbala-

yuqobbilu-tagbilan. Islam provides clear and complete demands regarding

kissing. The Prophet, through his sunnah, has provided complete examples and
examples regarding the act of kissing.3*

2. Bowingthe Body

In Islam itself, bowing the body is called inhinaa. Linguistically, inhinaa

comes from Arabic which is rooted in the verb fi'lul 1azim inhana-yanhani-
inhinan, while the original verb is hana-yahni-wayahnu, which means slanting,
leaning, bending, bowing.

3. Standing to welcome the arrival

3° M. Albar Robbani Barot Isrofil, dkk., "Peran Sosial Habib dalam Komunitas Sosial (Studi Kasus
di Majelis llmu & Dzikir Ar-raudhah Surakarta)." Sosialitas: Jurnal Illmiah Pendidikan Sosiologi-
Antropologi, vol. 5, no. 2, 2015., him. 34

3* Zarah Adawiyah, dkk., “Implikasi Adab Mencium Tangan Berdasarkan Hadist Riwayat Abu
Dawud No. 4540 terhadap Peran Pendidikan Keluarga dalam Mendidik Anak”, Prosiding Pendidikan
Agama Islam, Volume 7, No. 2, Tahun 2021, him.184
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Standing to respect the arrival or departure of someone is one of the
cultures that is already attached and even mixed between worship and manners.
The meaning of standing in Arabic is gdma-yaqimu-qouman-wagiyaman which
can also be interpreted as standing up straight. However, in the wording of the
hadith there are two meanings of the sentence qoma, first "The Divine Name"
means, immediately stand up to help or (to greet in order to) honor him,
secondly "Q6ma Lahu" means standing in a place to pay respect.3?

CONCLUSION AND SUGGESTIONS

Based on the description above, researchers can draw the following conclusions,
namely, those included in Ahl Al-Bayt in the view of Muhammad Quraish shihab are
Sayyidatuna Fathimah, Sayyidina Ali, Sayyidina Hasan and Sayyinina Husain
radhiyallahu 'anhum. Likewise the wives of the Prophet. In the view of Imam Malik and
Abu Hanifa, they are of the opinion that Ahl Al-Bayt covers all members of the Prophet's
family. His lineage can be traced back to Hasim, the father of the Prophet Muhammad's
grandfather, son of Abdullah, son of Abdul Muthtalib, son of Hashim.

According to Ahmad Mustafa al-Maragi in his book of interpretation, he said that
Ahl Al-Bayt from the Messenger of Allah SAW, namely people who always mix with the
Messenger of Allah, whether men, women, wives, servants or relatives. And whoever
among them is the closest and most intimate, and associates with the Prophet the
most, that is the person who is most worthy and has the right to be stated as the person
referred to as Ahl Al-Bayt.

Respect for Ahl Al-Bayt in the tafsi al misbah explains the obligation for Muslims
to respect Ahl Al-Bayt is the same as respecting the Prophet Muhammad SAW, even
more so respecting Ahl Al-Bayt, As someone who claims to be a follower of the Prophet.
In the view of the ulama, respect for his family and descendants is towards Ahl Al-Bayt
can be realized by honoring his family, fulfilling his needs, helping him with his affairs
when needed, and loving the descendants of the Prophet Muhammad SAW.
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